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Abstract

Religious activity which is conducted by Krama Da#lgga KubontubulTirtha Sari Desa
Ulakan during this particular time, especially cremation ceremony or Ngaben, is not only as an
obligation but also as a form of respect and devotion to parents or relatives who have died. This
obligation is implemented sincerely in the form of material and spiritual sacrifice of a religious
ceremonyin which its aimis to gratify the parents and ancestors respeciiheyesearch
successfully describes: 1) Ngaben which is implemented by Krama Bg@yidubontubuh
Tirthasari Ulakan used kebodanversion that acapsmana Pamucukin which is Ida Pedanda
Buda while also accompanied by Ida Pedanda Siwa. The implementation of this cremation
ceremony is always followed by a Nuntun Dewa Hyangceremony because Nyekah procession
is been considered together in the cremation. The uniqueness of the implementation is non-
performance of Ngeroras after cremation as the Hindu malrttigeld on Pengaskaraan which
is started with ngereka sawa karsian. The advantages of conducting pengaskaraan are includes
facility and process, as follows: use banten puriagan, banten suluh agung, sekah lilit and tumaligi
for all sawa which should only be madeTaypini Sulinggih, while in the process, Ida Pedanda
Buda does nepak and penyolsolan sekabh lilit with white duck, white rooster and kucit butuan
selem. In addition, as it is commonly known is the use of petulangan macan selemand propose of
the dead bodies in the form of bade tumpang pitu ataman pungded.2alues of Hindg’
Education in cremation ceremony which is conducted by Krama Dagigdkubontubuh
Tirthasari Ulakan include: tattwa, susila/etika, ceremony and aesthetic educational values.

KeyWodrs : Cremation and Hindu Religious Education
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l.  Introduction It is caused, when a person died, his
Religion has a very important role in humarrganization is entirely left sulinggihwhich
life. Religion becomes a guidance in an effornuputandserati (tukang banten}-rom the
to realize a life of peace and digniReligion aspect of theological and philosophical point
shapes mankind into human beings who belieed view, ngaben has religious values and
and piety to God\iImighty and have noble educate the next generation that must be
character and increase spiritual potentialinderstood togetheso typicallymula keto)
Increased spiritual potential includes thean be translated more rationalllis religious
recognition, understanding, planting of religiougducation is very necessary to be developed in
values in individual life or society which theorder to improve noble character and spiritual
activities reflect the dignity as Gadtreatures. intelligence for the communitsts a form of non-
Growth and development of religious lifeformal education. Thus, the cadre has always
today appears the desire of his people fwocess indirectly to maintain the integrity of
improve religious life and deepen the teachingsxisting cultural heritage.
of religion with a philosophical rational The sense of attachment of Hindus with
approach, in order to reduce the dogmatibeir ancestors is very strong and sustainable.
things by using the study of religious literatureAttachment to the ancestors is not only
This context is realized how important the roleompleted after the obligation carried out, to
of Hindu religious ceremony received alo the ceremony gbitra yadnya but the
thorough assessment to be understood tredationship is believed to be remained forever
meaning of functions and benefits in this life, iThis belief is often encountered when a person
order to increase the consolidatiorsohidha gets calamity which is believed because they
andBhaktiin the implementation of religious still have obligation from the offspring that have
ceremonies. not been implemented, but it is not known or
The religious activities which are carriedhot realizedAs the, reason there are still many
out bykramaof DadyaTirtha Sari Ulakan people who do not understand what caused
Village during this time especialhjtra yadnya the disaster for their family resulting from the
(Ngaben)ceremony In addition, it is an assumption that the completion of thiga
obligation as well as a form of respect to parerymdnyaceremonyin Ngaben that has held by
or relatives who have died. This obligation ikramaDadyaTirtha Sari Ulakawillage, the
carried out sincerely in the form of material andelease oatmafrom the bond ofthula sarira
spiritual sacrifices in form of religiousis called ngaben and the releasatfaof
ceremonies, which its aims to please the parestgksma sarirégs commonly calledgeorasin
and their ancestors. performed in a series of ceremonies, without
Awakening the ghosts of the dead is thany time span. In relation to the Ngaben
practice of thgajna but not necessarily makesceremonymanykramado not know to have
the spirits that are free from all sins and taintperformed the ceremony afgeiorasin,
Howeverwith the hope of the ceremony shouldbecause that is seen only in the implementation
be followed up also by doinygpgaandsadana of Ngaben only Next, it is needed
Understanding of Ngaben ceremonyki@ma reinterpretation of the meaning of Ngaben for
of Dadyalrirtha Sari Ulakan village although it kramaDadyaArya KubontubulTirtha Sari
has been done long time ago, in general is stillakanVillage, Karangasem regency
less particularly meaning and essence
contained.
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Il. Research Methods Banjar Kodok, Banjar Mantri, and Banjar
Mangku.
2.1 Types of Researh The location of Ulakan village is very
Based on the problems that have beestrategic and as a close area to the coast which
described then this research can be focusisdhlso used by the government as a quay of
into qualitative research using religiougpertamina On the other side, Ulakan village
approach, sociology and anthropolofjyese has many water sources, wells, rivers, close to
three approaches have great relevance, sirthe beach, so that agricultural is very suitable
other religions is also a socioculturato be implemented. From the total area of

phenomenon (social anthropology). UlakanVillage, most of itis used as agricultural
land and as for building housesanjar halls,
2.2 Data CollectionTechniques funerals, sports fields, schools, temples and hills

Data collection is basically an operationahs farms and plantations.
activity for its actions to enter on the actual  The socio-cultural situation in Ulakan village
definition research. Data is the embodiment @& substantially diverse as there are Javanese
information deliberately which excavated to band Balinese tribes who mingle in different
collected in order to describe an event or otheultures and complement each affike belief
activity. Data collection is a systematicsystem of the Ulakaviillagers community is
procedure with regard to defined lines. This ibased on the sharing of religious teachings with
intended to avoid unused data because of ttie belief system of the local community that is
far-reaching information obtained with its needs common feature of the community in Ulakan
The data collection techniques used ahdllage.

observation, interview and literature study Society embraces some religions such as
Hinduism, Islam mingle in a unity of social
2.3 DataAnalysis structure that harmonious and support each

Data analysis technique used in this researother Religious beliefs in Ulakan village still
is qualitative data analysis technique. Thigetain thenegibundradition that refers to the
analysis is used to analyze data frorradition of the ancestors, which until now is
observation and intervieWQualitative data still being implemented.
analysis is done directly and executed The Ulakan village community system is
continuously until complete, so the data istill very strong, they still use teenyama
saturated. Data saturation sizes are indicatbtaya concept which every member of the
by no new data or information being retrievedamily should keep relationship to the other
members who have a ceremony whether it is
lll. Results And Discussion big or small the basic of sinceritgesides,
Ulakan village community is like a social unity
3.1 General Description of Research Sites which establish a harmonious relationship
From the geographic location of Ulakarbetween each other so they can live side by
Village is one of the villages in Manggis Districside andaling asah, asih, asufMonography
which is geographically fertile village with anof UlakanVillage, 2005).
altitude of 200 meters above sea level. The area The religious life of UlakarVillage
of UlakanVillage is 100 Ha with mostly community in establishing harmonious relations
agricultural land. Ulaka¥illage consists of 5 with the Creator is implemented through
Banjar such as Banjar Belong, BariJa@ngah, religious ceremonies. If we consider in terms
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of community life it always fill with various ceremonyAfter the implementation afunas
executions of religious ceremonies. Ulakam DalemTemple is completed, then continued
village community consists of diversewith maktiang tapakam titi gonggang
communities, but religious traditions are
culturally appropriate, so in the execution of 8.2.4 Ngulapin
ritual ceremony is running smoothly The ceremony is held at Ulak¥iillage
Beach where the execution is intended to invite

3.2 Implementation of Ngaben ceremony the spirit of the deceased.

by Krama DadyaArya Kubontubuh

Tirtha Sari Ulakan Village 3.2.5Maktiang Tapakan

Karangasem Regency After the ceremony afunasandngulapin

Ngaben of krama Dadya Arya are completed, then continued witlaktiang
KubontubuhTirtha Sari UlakanVillage tapakanin PrajapatTemple,Catus Pataof
Karangasem regency aims to ease the costakanVillage and Paibomemple Maktiang
bring a sense of brotherhood and grow thEpakanin PrajapatiTemple is a prayer to
sense of mutual cooperation. Given in religiouSang HyangVidhi in his manifestation as
literature mentioned that the body should ndtrajapati and also Durga Goddess which is
be buried more than five years, then with thiecated in upstreasetraor funeralsAfter
agreement of the krama performed Ngabepraying in Pura Prajapatiaktiang tapakan,
ceremonyThe series of Ngaben which do bythen continued i€atus Pataf UlakanVillage
kramaDadyaArya KubontubulTirtha Sari and Paibofiemple.
UlakanVillage Karangasem regency is as

follows: 3.2.6Melaspas Kajang
Kajang is an atman symbol which is
3.2.1Nanceb illustrated by scripts and sacred images, the use

Nanceb ceremony is the first step tof kajangin the ceremony of pengabenan is
prepare and design the implementation giaced above the dead body like a blanket.
Ngaben ceremonyhe making of Ngaben
ceremoniab place for thekramaDadyaArya 3.2.7Melaspas Pondok and Bale Gumi
KubontubuhTirtha Sari UlakanVillage, Pondokis a resembling house made of
Karangasem regency is carried out in mutuabmboo and roofed coconut leaves, where the
cooperation which held at Paibdemple of building is elongated place s&kah, sawa,

DadyaArya KubontubuHirtha Sari. kajangandbebantenarmlaced. Whilebale
gumiis abalethat three-staired with the ground
3.2.2Ngadegang Sri floor. Bale gumis the place cdawathat will

The ceremony of Ngadegang Sriaimstbe burned. Therefore also call&dle
clean and plead with SsiGoddess in order to pamuhunAs the namebale gumiworks as
give holiness to the ceremonies, because mestrth Melaspaseremony aims to clean and
of the ceremony will use rice. purify thepondokor cottage antale gumi

by niskalabefore use.
3.2.3Nunas ke Pura Dalem Ulakan

Ceremony ohunago Dalemlempleisa 3.2.8Ngeringkes and Ngunggahang
procession whicpratisentand son / daughter Tumpang Salu
/ family begged tatma/ spirit of the deceased Ngeringkegeremony begins by lowering
in Pura Dalem for later will be done is Ngabethe sawa which in this case has been replaced
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by pengawakmade by sandalwood to the3.2.9Melaspas Pangiriman
pepagavhich has been matched mats and there Melaspasceremony is aimed to purify
is a pillow under it, filled witkkepeng satakan objects (pakaraproperties) in the form of
then on theawamounted ancestral white cloth.pangiriman that is used as a place of
Next, it is watered, soaped, shampooed, givgrengusungan sekaand kajang to the
bablonyohwhite-yellow doused withyeh cemeteryPemelaspasloes not only mean
kumkumanthen his mouth is wateratisisig ~ sanctification, but also makes it sacred. Itis
Hair is oiled, neatly combed. Nadl&erikand also aimed at givingtpatior reviving, after
itis wrapped bylapdapleaves and put underfinish dipelaspastatus of theangirimanas
sawa areligious ways is a living vehicle.

Next we put some properties as follows:
the leaves ahtaranin both eyebrowgusuh 3.2.10Ngaskara
menuhin the nose, glasses in the eyeaja Pangaskaran (pengaskaran, ngaskara
on teethsikapaon the chests, dust powdeiceremonyaskara)s a purification ceremony
on the stomachmalemin the ears, eggplant of atma petrabecomepitara. When death
leaves on male genital or lotus leaves abowecurs, theraketi(coarse body) is separated
female genitals. On each mother toe is tied Iy atmabut it is still followed by theuksma
white thread, hands are filled wittvangen sarira (nature of thoughts, feelings, desires,
with Uang Kepengl, monmon miralis put lusts), hence as mentioned in the quote source
into the mouth, somlewangeris placed on of the indik Ngabenmanney the atma is
the body with the following details: 1) Fennelmentioned to be cleansed Ingaskara
1 kwangen +1 Uang Kepeng?) Left hand, Implementation of Ngaben liyamaDadya
1 kwangen + 5 Uang Keperg) Right Hand, Arya KubontubulTirtha Sari Ulakan has its
1 kwangen + 5 Uang Kepend) Chestl own unigueness because the implementation is
kwangen + 1 Uang Kepengb)UIlu Hati, 1 done asNgelanus Ida Pedandduddha is
kwangen + 1 Uang Kepengb ) Leftleg,l marked by the difference in the implementation
kwangen + 5 Uang Kepeng) Right Legl of thepengaskaraathat begins witingeeka
kwangen + 5 Uang Kepen8) Right hull8 sawa karsian
kwangen + 15 Uang Kepeng) Left hull,8 The advantages of thgengaskaraan
kwangen + 15 Uang Kepenénd 10) includes the properties and processes, namely
Pillows withoutkwangerwith kepengas much in terms of properties: usifiginten puriagan,
as 225kepeng banten suluh agung, sekah lamdtumaligi

Then, sawais sprinkled withtirta for all sawathat can only be made bgrpini
penglukatanor purification holy water Sulinggihwhile inthe processja Pedanda
Sprinklingtirtha / purification holy water is one Buddhadonepakandpenyolsolan sekah lilit
of the efforts to cleanse and pusfwain order  with white duck, white chick aridicit butuan
to be close to the creatdda Sang Hyang selem
Wdhi Wasa which is the ultimate goal of human
life. Ida Sang Hyang Whi Wasais the Most  3.2.11 Narpana
Holy and certainly is a source of sanctfyer Tarpana (narpana)is an all-holy
dudonarceremony o$awais done, then do bebantenarnwhich is dedicated to the
ngeringkes sawavhich after thatitis rolled ancestors who in the reverberatiotawitar
with white cloth and matalasa inlanteand sundarigamamentionedarpanais presented
tied thigh. On top of the roll is put the leaves ddis a forndhyana worship to the ancestors by
telujunganand white cloth antatindih. arrangingbebantenarike tarpana sarwa
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pawitanand so forthTarpanaor also called farewell by usingupakarasuch adanten
narpanain Ngaben ceremony is a provisiorsambutan papegat
of pabuktianor provision in natursunyain The next series jguja sulinggihbefore
the form of dishes, clothing and otherpitca  the corpse in which capengawalof sandal-
which is presented througlja sulinggih wood is out from thpondokand then will be
brought and raised to the topgoaidma When
3.2.12MelaspasPadmaand Macan Selem  sulinggihis doingmapuja thepratisentana
or Black Tiger sit down neatlyOnce completed, then proceed
As the things which are done onwith pengusungan jerusah (pengawaikdhe
pangiriman padmaandpetulangan macan pengutangan panjargace wher@admais
selemare alsopelaspasbefore use. The located. The cultivation of the corpse is the
ceremony ofmelaspagims to clean and purify climax of Ngaben ceremony

padmaandmacan selerby niskalabefore When the body was about to be departed,

being used at Ngaben ceremony on the coffin sat two people carryisgkar ura,
ubes-ubefthe material of peacock feathers)

3.2.13 Peak ofNgaben Ceremony hung a chick. The body was rotated three times

The peak of Ngaben ceremony begins witleft (prasawya) and then stopped in front of
bringing all the Ngaben equipment from Paibothe bale gumion which there has been a
Temple to Setra or funerdlhis equipment petulangan macan seleifajangandkereb
includesbebantenarobtained frongriya, sinomare taken and held behind tiv¢ha.
padmaand macan selenthat had been Lante mats andurub are opened.
pelaspas Arriving at the funeral of the corpse

After all the equipment arrived in teetra, (pengawakpefore being lowergolurwadak-
then performedhapegateremony is done by sina purified around the kilnMapurwa
threesulinggih Buddha-Shivanamelylda daksinaceremonyin whichpurwa daksina
Pedanda Gede Jelantik Karandgda isthe name afpukor the direction of Sanskrit
Pedanda Gede Ketut Oka Jelantilblooming wind purwameans eastlaksina
Dwipayana and lda Pedanda Gede Madeneans soutiMapurwa daksinas a series of
Dauh This ceremony when viewed from theNgaben ceremonies surroundingtibée gumi
religious context throughits literature (especiallfourning corpse) which rotates from east to the
in Itihasa) in various ways always calling, theright according to clockwise turnaround.
death of family members should be accepted After complete, the corpse is then lowered
with full sincerity. This farewell ceremony frompadmaand brought to the top of a leopard
performed in front of thpondokor cottage with the following sequences:
with the offering of &egehan Agur@gpmplete 1) Cuttheanterope.
with a small lantern, a spantmnang tridatu 2) All the wrapping cloth is opened, so that

between two stemmed brancheslapdap the face of the bodypengawakappears.

trees, was ready to use. On the thread 33 Sulinggihdopangentageremony in the

punctured and hung a number @ang following order:

Kepeng a) Penyiraman toya panembdiom
Mapapegatceremony is a meaningful the face to the foot, where tteya

ceremony as an acceptance of the panembalkvas crushed.

circumstances, it means the family of the b) Kelukuh kawitan, pangijeng, tirtha
deceased should be sincere torelease hisleave  pangentas jotan, tirta kayangan
between the family and the deceased held a tiga and the ladirtha prajapati
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The body was burned with the term fire3.3 Meaning of Hindu Religious Educa-
until the whole body became to ashister tion in Ngaben Ceremony ofkKrama
the body becomes ashes, it is watered by DadyaArya Kubontubuh Tirtha Sari
sulinggihand watered again to be cool with  Ulakan Village Karangasem Regency
yehAnyar. This watering is called the term  Ngaben ceremony conductedkrgma
“penyeeh After extinguished, all burned thenDadyaArya KubontubuHTirtha Sari Ulakan
served ofsaji “geblangari. The fire was nowadays has become one of the traditions in
watered with toya panyehébAfter ngeeka the Pakraman Ulakafillage. In the context of
finished then followed bgeralinaas the final reinterpretation of Ngaben meaningkama
stage of worshipang sulinggihbefore DadyaTirtha Sari UlakaWVillage, Karangasem
ngayut Merelinais done by the owner of theregencyit is important to reveal the values of
sekahwith his family and led bgulinggih. Hindu religious education contained.
Meralina usedupakara: daksina asoh, Understanding of the values of Hindu religious
menyan, astanggi, sekar tunjung putiteducation willincrease the faithfulneskieima
(wijaksara masuratandpiring sutra After  in every implementation of the cremation.
finishedpamraling it is ended with the worship The existence of the value of Hindu religious
of family, then proceed with ceremongirim education is due tgadnyaactivities

(nganyut) conducted, start from the preparation until the
end of the whole series ofadnya
3.2.14Masesapuh implementation, it does not apart from the rules

After three days of Ngaben ceremonyor Hindus in Bali generallypy keep to theeda
finished which is marked bygayut there are and other Hindu literatures, as well as the
still activities,mesapuhThis ceremony is a instructions of the ancestors.
cleansing ceremony filled wittaru manca

sanak 3.3.1Tattwa Education Value
Tattwain Hinduism is not solely to seek
3.2.15Nuntun and Maajar-ajar the truth, but it is indeed a knowledge to

After the ceremony of Ngaben finisheddiscover the essence of everything that is
then proceed with the ceremamyntunand profound. Overaltattwavalue is everything
majar-ajar. This ceremony is also commonlythat is useful in Hindus lif@attwavalue is a
callednyegara gunungvhich is the goal to very useful value in religious life, especially
presentHyang Vibhi andbhatara kawitan Hinduism.
that the deceased has been properly supposed, At Ngaben ceremongll family members
for the next they get a place in accordance witiray for people who died sincereBrayer is
their karmaAt this stage, the deceased hathe most sincere expression of human feelings
been called thBewa PitaraorDewa Hyang and hopes. It strengthens attitudes (beliefs) to
All series of ceremonies above is a unity of theelate the source of omnipotent power
pitra yadnyaceremony as a form ahakti Therefore, itis not surprising if tkeamaDadya
andsubhaktito the ancestors. Arya KubontubufTirtha Sari in Ulakan always
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perform the Ngaben ceremony based on ruldsnten-bantethat have been prepared, there
norms and values prevailing in Ulakéltage is also dantenwhich contain rice complete
and not contrary to Hindu literature guidancewith a new drink After the ceremony of
KramaDadyaArya KubontubulTirtha Sari  Ngaben, then they enjoy the dish to honor the
in Ulakan believes that life in this world is a lifeancestors.
cycle, from the lowest level to the highestlevel.  Based on the description above, Ngaben
Incarnation as a plant is the lowest level of lifegeremony contains the values of ethics that
then followed by the incarnation as an animaheed to be maintained and implemented in the
as a human being, apitara, and as a God. form ofyajnaactivities, and used as the basic
Thus, one day when the spirit does naif guidance for Hindus in doing duties and
experience the life cycle, which is then calledbligations both as individually and socially who
Moksa have thesabda, bayandidepso the excess
will become customs or traditions that are
3.3.2Value of Ethics Education Susila carried on from generation to generation until
The value of ethical or moral education imowadays as in the ceremony of Ngaben
the Ngaben ceremony in the Ulakdhage is  performed bkramaDadyaArya Kubontubuh
the humans always make a harmoniouBrtha Sariin every four years, with the aim to
relationship withda Sang Hyang WthiWasg  please the safety of the ancestors / spirits of the
human with the environment and each qgthesincestors so the atmosphere is harmonious
and humans also do not forget to give offeringsetween macrocosmic nature and microcosmic.
to the Spirit of thé\ncestor oDewa Hyang Hindu religious ceremonies is basically play
to be given safety arole in the process of intensification of social
If viewed from the implementation, therelations and enhance the solidarity of society
process of Ngaben ceremony is closely relatdthis is seen in the preparation process of
to susilaor ethics, so the second aspect of tiégabenkrama DadyaArya Kubontubuh
Hindu Religion Framework deserves seriousirtha Sari in UlakanAt the time of making
attention for the sanctity and purityyafdnya upakarais done by togetherness of family
implementationSusilais a good behavipor members and the local communityaddition,
noble character that is in accordance wittvhen offeringupakaraall krama dadya
dharma(religion). Yadnyaas one of the present to follow the procession of Ngaben
religious activities cannot be separated from tlweremonyBoth of these activities is a media
moral values, which as the guidance and tHer thekramato socialize so in the end a sense
foundation that determines the quality of af solidarity more stable.
yadnyathat will be presented. The greatest
sacrifice of material performedyadnyawill  3.3.3The Value of Ceremonial Education
become meaningless, if not based on the The ceremony is an implementation of
attitude and good personality by yfa@nyas yajnaor sacrificial whose realization is most
implementers. visible to the public. In performing a ceremony
The value of ethics education is alsat is necessary for the equipmestt worship
reflected irkarmaof DadyaArya Kubontubuh the ceremony itself is calledpakaraor
Tirtha Sari or the families who are doing Ngabebanten Knowingbantenused, how to make
ceremony which gives offerings to the ancestoitsand how the implementation in the ceremony
who have been cleansed by offervamnten- required a process called the learning or
bantenthat have been prepared before. laducation procesghus in doing a ceremony
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the element of education that will alwaysstudying the meaning, principle and beautiful
accompanyadnaactivities, not least on or theexistence as value and idealization and symbol.
amount ofyadnyaitself. Therefore, the principle of the beautiful value
For thekramaDadyaArya Kubontubuh of an object is associated with its epistemology
Tirtha Sari, the understanding of the ceremoniahd ontologyif a person will interpret an object,
aspect in the implementationyajnais very then the personal element will advance and
necessary in the future so tigakaraand the describe based on its importance.
implementation will not be separated fromthe  This is where beauty will be interpreted by
provisions contained ikeda other Hindu thekramaDadyaArya KubontubufTirtha Sari
literatures, and the traditions of the locaih UlakanVillage.The beauty that exists in the
communityKramaDadyaArya Kubontubuh whole process angpakarathat become part
Tirtha Sari in Ulakan village is very worried if of the Ngaben ceremornihe beauty of this
there is a something in ceremonial facilities whichrocess andpakarais done by studying the
not in accordance with the provisions obriginal beautyPerhaps observation and insight
religious literature. Because it will be fatal tq(sighting only with the eyes, but sensing the
the ceremony held. possibility of the inner process as a step that
KramaDadyaArya KubontubuHTirtha oversees the activity
Sariin UlakarVillage strongly believes that life All the beauty or aesthetic in the ceremony
as a human being in the world must be able td Ngaben will give feelings of pleasure for the
realize a harmonious life, each othweith the  kramaDadyaArya KubontubufTirtha Sari in
God, and the natural environment. If there is ddlakanVillage. Happy words are related to
imbalance in these relationships then it isiterest and concentrated on something
believed will lead to disharmony of human lifeinteresting. The attractiveness itself comes from
Disharmony is a source of danger to humathe element of a direct relationship with the
life. enjoyer So, for those who are not willing to
In the contextual value of ceremoniaknjoy or interested, happiness will not be
education, Ngaben actually teachekthena accepted. Similar to beautifulkifamado not
of DadyaArya KubontubuhTirtha Sari in feel any relationship will not exist. Rene
UlakanVillage to carry out the purification Descartes (1595-1650), a French philosopher
process continuallyhe purification function of of the Enlightenment, once credited togito
the Spirit in doing Ngaben ceremony is t@rgo sunif | think it exists, then it will be).
provide the provision for the souls of theThis expression is associated with the meaning
deceased or those who are supposed to dfean object that is interpreted to exist then the
able to reachhoksan an easy way and provideobject can be the beauibeautiful it exists.
protection to itAll the process folda Sang The development of ethnics Dadyiya
Hyang Vidhi Wasa or GodAlmighty as a KubontubulTirtha Sari in Ulakan village began
witness of ceremony to show its forms, from nature (dynamism) to
Theo centrism, logo centrism in the classical
3.3.4Value ofAesthetic Education period and end with the enlightenment era. The
In various literature, the term of aesthetickogic of kramais reminded by the power of
(in lowercase) refers to the meaning of objectsuman itself, and ultimately towards the human
related to beautyvhileAesthetics (in capital mind as the conception of idealism. Language
letters) is one of the branches of Philosophg made superior to humans to express ideas,
Value (Axiology) Axiology relates to beauty therefore the idealism of a mind remains
becomes the philosophy of beautlyat is dependent on the way of expressing, which is
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language. Some of the weaknesses of langudye Conclusion

cause people no longer trust, because what is

Based on the results of research and data

expressed is not really what he thinks. Presesmalysis above, it can be put forward several
the concept of sense in the development obnclusions as follows:

reasoning, through the sense of all thoughis
contrasted because the glory of the mind does
not give full confidence to belief.

The meaning of educatiohesthetics
contained in the Ngaben performed by the
kramaDadyaArya KubontubufTirtha Sari in
Ulakan village appeatrs in the process of making
and its formKramaDadyaArya Kubontubuh
Tirtha Sari in preparing thgakaraalways
done in mutual assistance, which involves
people who already understand and skilled or
unskilled family members. In that context,
unskilled family members will get guidance from
skilled-people in makingantenor offerings
which are very artistic. It means that the process
of makingbantenor sesajencontains the
meaning of aesthetic education, which is the
transformation of art from the old generation to
the younger generation as the performers
sustainability which is imbued with Hinduism.

In addition, the meaning of aesthetic
education is also contained bantenor
offerings that have been made. Its artistic
manifestation will be able to transform the
imaginative artistic for the people who observe
it. It means thabantenor sesajercan be a
media of inspiration for the audience in realizing
other artworks. In addition, an artistic form of
banteror offerings can give satisfaction to the
art needs of everyone who seesiit.

The meaning of aesthetic education that is
seen as artistic philosophjen the role of
beauty may be considered essential, but not as
great as imagined, although the aesthetic design
gives the opposite impression and it should not
be forgotten that the artwork is spiritual. Hindu
aesthetics is basically a worldview of taste and
beautya term used in the timelawi bound
by the Hinduism values based onkda

DadyaArya KubontubufTirthasari Ulakan

is one of 2 (two) dadyarya Kubontubuh

in Pakraman Ulakaxillage other than
DadyaArya Kubontubuh KuriTegeh.
Since 2010 has been 3 (three) times to do
Ngaben which is supported by ldama
dadya The meaning of the word supported
is that the procurement of Ngaben
infrastructure such as ceremony place,
tetaringand executive staff assisted by all
krama dadyais in terms of financing
upakarafacilities are still borne by each
owner ofsawa Reinterpretation of Ngaben
meaning forkrama Dadya Arya
KubontubuHhTirtha Sari Ulakaillage
Karangasem regency is located in believing
to usekebodarversion that acts &ang
Yajemana Pamucuks Ida Pedanda
Buddhabesides accompanied kga
Pedanda Siwadn the last three times the
implementation of Ngaben that has been
implemented, always continued with the
ceremony ofNuntun Dewa Hyang
becauseNyekahprocess has been
considered united in the cremation.
Implementation oNuntun Dewa Hyang
take a few days afteMNgaben
implemented, so the obligations of manners
especiallypengaep sawde completed

in arelatively short time.

The uniqueness of the cremation performed
by karma DadyaArya Kubontubuh
Tirthasari Ulakan lies in the non-execution
of the ceremonygerorasafter Ngaben
like most Hindus, but carried out in
pemaskaraanhat begins witlngeeka
sawa karsian

The advantages made in the treatment
include the means and processes, namely
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in terms of means: usitgnten puriagan, Arwati, Ni Made Sri. 2006 Upacara
banten suluh agung, sekaifit and Ngaben DadakarDenpasar

tumaligifor allsawathat can only be made Bagus, L. 2005Kamus FilsafatJakarta :

by Tarpini Sulinggih while in the process, G dia Pusaka Ut
Ida Pedanda Buddhao nepakand ramedia usa.alt ama
penyolsolan sekaHit with white duck, Departemen Pendidikan dan Kebudayaan.

white chick anducit butuan selem. 1995.Upacara Tadisional (Upacara
Other uniqueness is asitcommonly known ~Kematian) Daerah Bali Jakarta :
to usepetulangan macan seleand Proyek Inventarisasi dan Dokumentasi
pengusunganf corpse irbadetumpeng Kebudayaan Bali.

pitu ataman punggel (Babad Aryar, O'Dea,T. 1985. Sosiologhgama Suatu
Kuthawaringin-Kubontubuh)In this Pengenalan awalerj. Tim Penerjemah
case DadyArya KubontubulTirtha Sari YASOGAMA. Jakarta : Penerbit CV
Ulakan modified th@engusungamto a Rajawali, Cet. I.

padmaform with a highparbashaped like
Bade Timpang Pituln the final stages of
theSawa Wdangprocession, eradication
is performed in the funerals setraby
usingpetulangan macan selean the Kajeng. | Nyoman. 2000Panca Sradha
bale gumiand finally using the ash Denpasar : Parisada Hindu Dharma Pusat

shipment drifted to the spot. _ Kaler, | Gusti Ketut. 1993Ngaben :
2. Thevalues of Hindu Religious Education Mengapa Mayat DibakaDenpasar :

in Ngaben ceremony conducteddayma Yayasan Dharma Narada.

DadyaArya KubontubufTirthasari Ulakan
include: the value of educatitattwa, the Mas Putra, I GA. 1979.Tuntunan Upakara

value of moral education / ethics, the value  Yaina.Denpasar : Institut Hindu Dharma.

of education ceremony and the value aflas, Putra.l.G\. 1993.Panca ‘¥dnya
aesthetic education. Jakarta Yayasan Dharma Sarathi.

Mas, Putra.l.G\. 2000.Upakara ¥dnya

Denpasar : Proyek Peningkatan Sarana
Acharya Dhaksa, Ida Pandita Dukuh, 2005, dan Prasarana Kehidupan Beragama.

: - _
Tegesin Bebanteenpasar : PadukuhanMaS’ Putral. GA. 2005.Cudamani

Samiaga Denpasar : Kanwil Departemégama
Ananda, Sri Rsi. 2008&.um Upacara Dewa Provinsi Bali.

Yadnya Basis KehiduparDenpasar :
Warta Hindu Dhanna.

Anandakusuma, Sri Rsi. 198B8pacara
Pitra Yadnya Denpasar : CV
Kayumas.

Geria, Wayan, 2000.Transpormasi
Kebudayaan Bali Memasuki Abad XXI.
Denpasar : Dinas Kebudayaan Bali.
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